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Abstract

The purpose of this article is driven by the need to interpret linguistic facts found in the folklore of particular
people in order to archive their extinct language. To achieve this goal, a task was set to study one of the religious
texts of the Khotons — a small Turkic ethnic group living in Mongolia — which has been preserved orally. Using
a comparative-historical research design and the methods of internal and external reconstruction, morphological
structures within the sampled text were studied and loanwords identified. Variation A of Garvaa Gorvoo in the
Khoton language acted as the primary source for this study. a distributive analysis was conducted encompassing
both semantic and phonological features of the Mongolian language and the text written in Mongolian Cyrillic,
which greatly resembled the Khoton language of the sampled text. For the first time, the unique winding speech
style of the Khoton ethnic group in Mongolia was analyzed, translated into Kazakh and English, and its content
revealed. The results reveal that due to the close connection of religious texts with Arabic, Garvaa Gorvoo was
determined by the meaning of the Arabic word gurbat (“2¢) or gharba; hence proving the association with the
Arabic language. This analysis also revealed grammatical forms and previously undocumented lexical items.
The results of this study contribute to a deeper understanding of the historical and cultural identity of the
Khotons in Mongolia. Furthermore, they help determine the phonetic and lexico-grammatical characteristics of
their spoken language, revealing its connections to Turkic languages, and open the way to archiving the
language by presenting a "living fact" of this extinct language to the international scholarly community.
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Introduction

The Khotons, often called Qotungs in China, are an ethnic group that settled in the western region of modern
Mongolia about 300 years ago, who have effectively forgotten their language. The first information about them
was provided in 1870s by the Russian traveler and scientist Grigory Nikolayevich Potanin (1835-1920). Since
that time people with a distinctive anthropological appearance, ill-versed in their native language, and speaking
a Turkic-Mongolian language, inhabiting the cities of Osh and Bukhara, began to be called Khotons. Other
travelers and historians, who have studied the history and origin of the Mongols and the Khotons, include Vasily
Bartold, Lev Gumilev, and Boris Grekov who are noted scholars. Particularly, Russian orientalist Boris
Yakovlevich Vladimirtsov (1844-1931 and Alexander Nikolaevich Samoylovich (1880-1938) have written widely
about the language, literature, folklore and ethnography of the Turkic peoples. While Vladimirtsov widely
discussed the social system of the Mongols, highlighting the Mongolian nomadic feudalism, along with
contributing significantly to understanding the Mongolian language and its grammar (Vladimirtsov, 1929,
2005), Samoylovich was particularly interested in the origins of the Mongols and their linguistic connections to
the Kyrgyz. In modern times, most Khotons inhabit the Uvs Province in Mongolia, with an official population of
about 6,100 in 1989 (Atwood, 2004) and around 12,057 in 2020 (Imideeva, 2021).

Currently, the Khotons are a community that speaks the Northern Oirat dialect, which is amongst the
Derbet, Bayad, and Uldin dialects (Bitkeeva, 2024; Rykin, 2021). The Khotons also mastered the Khalkha
dialect - the literary language of Mongolia. No one speaks Khoton, so this language is classified as completely
extinct (Gruntov et al., 2023). However, the Khoton have texts that they use in their daily communication
and during religious ceremonies (Ha, Xue, & Yanitake, 2023), with regard to which the Hungarian traveler
and scholar Magdalena Tatar Fosse notes that in the Khoton community, “a boy is circumcised by a Muslim
Mullah or a man who has a Khoton book (who can read Khoton — authors) and “... [xoton nomtoj kiin] “man
of the Khoton faith”, that is the muldd, who meanwhile recited from memory a prayer in tangad or some other
non-comprehensive (in Arabic or some Turkic, probably) language” (Fosse, 1979). The Khotons are fully
Mongolised and follow a unique religious doctrine that combines elements of Shamanism, Islam, Buddhism,
and Lamaism. Small texts used in Muslim and everyday rituals have survived to this day under the name
"Moldoo narin helleg” ("Words spoken by mullahs"). The written variation of the "Words of the Mullahs" has
not survived; it has been passed down orally for centuries. It is heavily interpolated, and its users do not fully
understand its meaning. These texts were long considered to be written in an "incomprehensible language"
and, as a result, have been largely ignored by researchers. Hence, no validated documentations or texts on
the language of the Mongolian Khotons exist. However, the Khotons being a Mongolian-speaking community,
there are a few unique texts available which they continued to use in religious and everyday contexts.

There is a dearth of studies on the Turkic linguistic world as it has so not been sufficiently investigated
and fieldwork is indispensable (Johanson, 2023). This is because the research on extinct Turkic languages is
limited (Campbell & Belew, 2018). The Second Conference on the Endangered Languages of East Asia
(CELEAZ2) was perhaps one of the first efforts to conserve the endangered languages of East Asia and appeal
the scholars and researchers to conduct typological studies in historical and comparative linguistics and
lexicography (Dal Corso & Ragagnin, 2025). The collection of research materials began with a review of
existing literature on the analysis of Khoton religious texts, which were facing the risk of extinction
(Elnazarov, 2023; Fenyvesi & Bakra-Nagy, 2025; Wei & Schnell, 2025). However, due to the limited number
of studies in this area, we relied primarily on empirical analysis. To interpret the content and arrive at the
final results, historical and comparative works on Turkic languages were identified and analyzed. Since the
research material is a combination of texts in different languages, they were classified according to typology.
First, the canonical text was compared with its Khoton and Kazakh versions. This made it possible to observe
how far the Khoton version had diverged from the original and how it had been altered and "distorted" under
the phonological influence of the Mongolian language. These texts are undoubtedly a part of the historical
and cultural heritage of the Turkic world. The primary aim of the current study was to analyse these religious
texts, long neglected, and to introduce them not only to the field of Turkology, but also to the wider
international academic community. Interestingly, these texts have been acclaimed as documentation that
preserved the Khoton cultural heritage and now serve as the empirical basis of the Khoton linguistics, their
speech patterns documentation to study language contact" (Seifart, 2011).

One such text is Garvaa Gorvoo, which has been translated into Kazakh and English, and has undergone
semantic and linguistic changes in due course of time, including expansion of their vocabulary and
grammatical forms. The texts sampled for the current study were transmitted orally and were only recorded
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in written form in the early 2000s, using Mongolian Cyrillic based on the pronunciation system of the
Mongolian language (Ha et al., 2023). As a result, they were somewhat removed from the phonological and
grammatical rules of the Turkic languages. For the purposes of analysis, these texts were first transcribed
and adapted according to the linguistic rules of one of the Turkic languages — the Kazakh language — thereby
enabling further study in Russian and English. A complete translation of these texts had never previously
been produced, and some existing translations into Russian and Mongolian do exist, but with errors. These
errors were corrected, however, during the contextual and linguistic analysis of these texts for the current
study. The current study underscores the Garvaa Gorvoo text, including its phonetic correlations with Turkic
languages, and attempts to identify individual words and phrases as found in the Kazakh lexical corpus.
These words were identified during the course of this study but no equivalents in Kazakh were found in any
dictionaries of Turkic languages.

Literature Review

Various studies have been carried out on issues such as the history of the Khotons, the ethnonym Khoton,
their customs and traditions, and their culture from a descriptive point of view (Aristov, 1896; Bespalov et al.,
2018; Dongak, 2021; Ha et al., 2023; Mongolia Society, 1968). All these studies also attempted to reestablish the
socio-linguistic status of the Khoton/Khoton Turks, one of the disappearing Turkish communities, and despite
its use in folklore and in a few religious texts, it was not easy to save it from danger of extinction. For this reason,
Alibayev & Abdyldaeva (2020), included Khoton as a part of the Turkic ethnic group in Mongolia, and declared
it an extinct language. The Khotons were forced to switch over to the Dorbet dialect of the Oirat language of
Mongolia for the purpose of daily communication. Eventually, Khoton was accepted as a widely spoken dialect
of the Uyghur language, and its impressions are seen in many Turkic translators like Boris Vladimirtsov Sr.,
Alexander Samoylovich, Nikolay Baskakov, Grigory Potanin and Sergey Malov.

Various efforts have been made in recent times to bring the Khotons in the mainstream, despite their
meagre population (Baatar, 2002). The Great Russian Encyclopedia has recognized the status of the modern
Khoton people as part of the "Mongols,” (Grant, 2024). Samojlovich (1916), too, provided lexicographic
explanations of about 100 words of the Khoton language. Vladimircov (1916) discovered words and sentences
to form a Khoton-Russian short dictionary, consisting of 116 words of the Khoton language. Potanin (2005)
surveyed various texts of last two centuries and identified about 100 words of the Khoton vocabulary still in
use. Historians and linguists like (Badamhatan, 1995; Sanhuu, 2014; Solongo & Sarangjerjel, 2020) have
conducted ethnographical studies and contributed a few dictionaries and translations. Their efforts revealed
that the source of many Turkic words is the Khoton language itself. These studies discovered that some words
are linked with various sources such as Orkhon monument of the 6th century, Persia, Uighur from East
Turkestan, the Turkic peoples from Central Asia (Kazakh, Kyrgyz), and even Mongolian (Badamhatan, 1995).
In recent years, studies like (Dongak, 2021; Grant, 2024; Ha et al., 2023) have described the religious beliefs,
customs and traditions of the Khotons living in Mongolia, as well as their education. Studies on their native
languages and their struggle to be recognized as an endangered language (Adamou, 2024; Johanson, 2023;
Kornfilt, 2018; Rakhmonalievich, 2022) have highlighted the religious activities of the Khotons, including
hymns, songs and prayers, that were sung in the Muslim way in various rituals, and were compiled in book
forms. Garvaa Gorvoo shows phonetic correlations with Turkic languages, and identifies individual words
and phrases resembling Kazakh lexical corpus. Moreover, since the text Garvaa Gorvoo was written in
Mongolian Cyrillic, its spelling rules had several resemblances and could be easily transcribed in Turkic
letters. Such transcriptions were based on the common Turkic variation of the alphabet based on the IPA,
which was adopted in 2024.

Methodology

Research Design

The historical-comparative research design played a central role in this study. Using the method of
external reconstruction, genetically related morphemes and root words in cognate languages were identified,
allowing for the development of a hypothetical model. Internal reconstruction was employed to analyze
morphological structures within the text that retained features characteristic of Turkic languages, as well as
to identify loanwords and elements from other languages.

Data Collection

The collection of research materials began with a review of existing literature on the analysis of Khoton
religious texts. However, due to the limited number of studies in this area, we relied primarily on empirical
analysis. To interpret the content and arrive at the final results, historical and comparative works on Turkic
languages various lexicographic dictionaries, and comparative-historical grammars of the Turkic languages
were consulted. The sampled text, Garvaa Gorvoo, has been translated into Kazakh and English, undergoing
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semantic and linguistic changes in the process. Almost all of Khoton words and grammatical forms were
expanded, and their phonetic transcriptions were made to correspond with other Turkic languages. Thus, the
61 lines of the Variation A of Garvaa Gorvoo in the Khoton language acted as the primary material for this
study. Variations B and C were used as supplementary material, which enabled the comparison of the
structural features of these variations. Since the text was written in Mongolian Cyrillic, according to the
spelling rules of this language, transcription was also made in Turkic letters. This helped to identify
individual words and phrases. For transcription, the common Turkic variation of the alphabet based on the
IPA was used as shown in Table 1

Table 1: Common Turkic Variation of the Alphabet Based on the IPA.

Alphabet IPA ST Alphabet IPA ST Alphabet IPA ST
Aa (a] [a] I [w] [v] Rr [r] [¥]
Bb b] [b] Ii [i] [i] Ss [s] [s]
Ce [d3] [3] Jj (3] (2] Ss 1) s]
Ce (4] [€] Kk (k] (k] Tt [t] [t]
Dd [d] (d] Qq [al [al Uu [u] [u]
Ee e] [e] Ll (1] (1] Uu [] (al
92 [ee] [&] Mm [m] (m] Uil [¥] [a]
Ff (f] [f] Nn [n] [n] Vv [v] [v]
Gg 8] (g] Nn (0] (0] Yy ]| ]
Gg [w] [y] Oo [o] [o] Zz [z] (2]
Hh (h] (h] 06 [ce] 6]
Xx [x] [x] Pp [p] [p]

Data Analysis

For the purpose of analysis, Variation A of the sampled texts was selected based on logical reasoning.
Since the content was a combination of texts in different languages, they were classified according to typology.
First, the canonical text was compared with its Khoton and Kazakh versions. This made it possible to observe
how far the Khoton version had diverged from the original and how it had been altered and "distorted" under
the phonological influence of the Mongolian language. The critical study method and divination (additions,
additions of missing elements), methods of comparison, analogy, contextual and distributional analysis, and
sound substitution were used to analyze and understand the text in the Khoton language. Derivational
analysis of words in the text was carried out using the glossing method. This helped to compile a list of the
main words of the extinct language and determine its grammatical system. Grammatical forms were
described from diachronic and synchronic perspectives as required. Methods such as considering the phonetic
features of words written in Mongolian Cyrillic, searching for, and adapting “distorted” words from Turkic
languages, as well as empirical knowledge and intuitive solutions were also analyzed. If the words identified
during the study did not have equivalents in Kazakh, searches and comparisons were carried out in the
dictionaries of other Turkic languages.

Results and Discussion

The text of Garvaa Gorvoo was available for this study as translated version in both Kazakh and English;
however, with the understanding that these translated versions had undergone semantic and linguistic changes
due to translations, resulting in extension of the vocabulary of Khoton words and grammatical forms. It should
be emphasized that almost all words of the Garvaa Gorvoo text (taking into account phonetic correspondences
between Turkic languages) were found in the Kazakh lexical corpus. The same can be said about grammatical
forms, but borrowings from Mongolian grammar were observed. In order to decipher the meaning of four to five
words in the text, Kyrgyz, Uyghur and Oirat dictionaries were used. Since the text under study was in different
languages, it was classified according to typology. First, the canonical text was compared with its Khoton and
Kazakh versions. This made it possible to observe how far the Khoton version had diverged from the original
and how it had been altered and "distorted" under the phonological influence of the Mongolian language. Hence,
only 61 lines of Garvaa Gorvoo text in the Khoton language were taken as the primary material for this study.
This material was categorized as Variation A of the Garvaa Gorvoo text. The variations B and C were used as
supplementary material. Variation A was selected due to its structural features found to be the most suitable
ones for the analysis in this study. The selection of Variable A enabled the interpretation of certain previously
incomprehensible words. However, when necessary, all three variations were examined side by side. For the
convenience of understanding, and ease of analysis and clarity, each line of the text (Variation A) was numbered
and tabulated. The composition of the text was hybrid in nature: e.g., lines 1, 8, 56, and 57-61 were in Arabic;
lines 25-41 in Mongolian; lines 2-7, 9-14, 16-24, and 42-54 in Khoton; while line 15 consisted of Arabic-Khoton
words, lines 29 and 55 consisted of Mongolian-Khoton words, and lines 20-24 were repeated in lines 50-54. This
means eight lines were taken from the Koranic suras, 16 were in Mongolian, and the remainder were in Khoton.
Table 2 presents excerpts of these texts in their original order (61 lines).
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Table 2: Garvaa Gorvoo (Customs of Those Living in Foreign Lands).
A Text of Garvaa Gorvoo Kazakh (translation) English (translation)
Text in Arabic (Excerpts from the Quran)
Aa-urayy Omsimax MeHe IaiTaHap

N Aryanl 6mstohu MuHA MafiTal pakum I seek refuge with Allah from the accursed Satan, In the name of Allah,
1 pasxuiim . .
. Bucvumahu paxman paxum the Beneficent, the Merciful
Bucmunnaxu paxmene paxeit
Text in the Khoton language
9 Tl'apBaa roppoo mammaa IIdHI99 MIHIID Tl'apBaa rypmel uiau ga, ceH ge, MeH Je Ishan, you and I have known the rituals of those living in foreign lands
sicHau JKACBIHAH since childhood.
3 {Yucns sicmaxepyp Ouraiis} oo, ) PP )
4 Bytikenros Ganecen baryp Gyryit By FyHTe bac ecen, Gaynip Gyrix caxraran 12 And God has kept the family and relatives alive and well to this day
cakeraarasjaa xyaas Kynait
5 MaxameeH yHecC 19r99H 1meBepaereMen  MyxameaTiH yMOeT1 JereH It is said that the follower of Muhammad
6 Tllesep xsumTapras MemIeATaH Xyaa LHeGgpmnMgH mebep KbLJIOBIPFAH, The Lord makes everything possible with his skill,
MeHi e eHris And let me enter too!
Text in Arabic (Excerpts from the Quran)
Xynaiixaii 0I0eHX {cesmm fiesen ieten; Xyxxyy aiax ... KypyaH axam The servant of God, peace be upon him, has no equal

KYBX99H axaas
Text in the Khoton language

XyJiaMm OerasH MIaapiiaa IyTaM AerasH XaH-KyJieIM IereH mapusar TyTam JereH XaH KoiKa I will be a servant, T will adhere to the Sharia, Khan Khoja my God!

XOKa-Xyaas Kynaiiemm
BxuepeH epJioiraep CyiH cyidHaraap ep Oh, kepiH sxepciHepre, CybIH CYHIHEpre, Kep- To develop the land, to love its water, to revive the lands and waters
Cy#H OypJierasap CyBIH OypJiepre

10 Aurrait Xaurait aus, xeeu MeHe yxraaraap Aurrait, Xauraw, A, Kya men Ya HKarpimap Altai, Khangai, Moon, Sun and O Mighty One!

11 Amanb-Xymamas XaH-X0Ka-Xyaast Awmauip-Xymasnb XaH KoKa KyJTaibiM Amal-Humal Khan-Khoja, my Almighty!

12 Jamuan aMosH 02ToH HAP apaagaHrac HKaman nman GeTiH apsl KApaTHIHEI3 Turn away the face of bad faith

13 fAxcau amosH 6oTOH Gop rapaaTap HKakcer uman Gerim Oepl Kaparap Making turn the face of good faith

14 Apniaau cauruiin aymaamap Aprira cau*HBIH KyIIiMeH Cleansing with the power of juniper

15 AunbxaaH ayy omeH yyJsramaap (xymyycuitn Anxamuay amusb (yyaramaap) tyeicrap, (ymap) Glory be to Allah, accept this request of the relatives (sons) (names of
HOP......) (amaMmapIBIH aTHI ...) people are mentioned...)
Bop rasaan sasmaap 6op ranraan Bip kasan maiieimmen, 6ip Kan tankaasiMvern With a cauldron of tea and a bag of talgan
Tajgxaamaap

17 3x Toroc sAcuaH MepeH MeHIerep Exi Tofrbia sxacaran GepeH MIHIIKIP Eighteen-year-old persistent petitioner

18 Too Gypan MeHzerep sxarac yiaon xyunun TebipiH MeHAepre KaKChl JeMIH/I aJl, To strengthen your understanding, strengthen your good breath,
MycapMaH MYCBLIIMaH Muslim!
Harac mycapmaHn mec xayraaraa Kec kajara When a good Muslim is brought to a vile, evil state, weakens his soul

Haxkcbl MychLIIMAaH TI9C KaJIFa, Kec KaJjra, . .

AH AHAaa gHIaraHaa and his well-being

Yuy OyypraH y4 TOpCT IOII TaBaH SAT FKIHC JKAHTIBIFDIHA When a friend with a hidden hostile intention from within harms his
0 Turi Gypres, immmi Tepic moc TabaH KbLIFaHAA

xXaJiraaHgaa well-being, rejoices in the misfortune
21 Xac xasgraaggaa, 0ac xaJaraaHmgaa Kac kpurrasmga, 09¢ KbLIIFAHIA When they make a conspiracy (malice, harm), make you weaker
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XY499H MHIIC HUMIIH JIHTIC
XyBaaHIaHTAC
Xau XoKyJIai quuxay ITuixaad Baadbai
{HsuIxareuep} arai,
Teewn mepJiea, Teecest arait XaH-X0xKa-
Xynasa

Text in the Mongol language
ApBan rypsau ayraii XopuH I'ypBaH
XaHrau
I'yuun rypean xau xypmact oo epan
€COH aTa TOHTIP XAaH XO0KO0 Xyaast
VY xamap yy 3aar XaH-xexui, Xapxupaa,
Typroau, Xaunraii,
Topxwuor, Xspraii, Torrox Hyprau utee
6osroH Tooas1, aTaa 6osron Xapxupaa,
AJsrraiiH apBaH T'ypBaH caBaar XaH-XoKa-
Xynmas
XaHraifH XOpHUH T'YpBaH caBIar XOUT
I6PBOH 3YI'T

31 Can nx AsraiiH MeHX acaH
Metree mepren (Menren mepex — ABT.)
XaH-xoka-xyaasa

33 I'yumu rypBan 9xToit Xapxupaa

34 T'ypsan axToit Toor MUHB,

35 Epon ecor Ataa ToOHI9p MUHB

36 Amasb-xyMaJstb MUHB XaH-X0Ka-Xy1ast
CanacaH ra3pblH caBIIar CaXbCaH ra3pbiH
Oypxax

38 Xangrai, Topxuor,

39 Bopiroo, Caruis, XaH-xoKa-Xynasd.

Hyypriua xeBee, Hyrar nasaii, Xoo maiixan, Kesmiy sxaracel, TeHi3-MekeH (YJIaHFaRBIP), X00

XoHTrOp 6JI6H
41 Hamup, [llusap, Xosm, 3aexawn, XyHrsa
Text in the Khoton language
49 Ep epienrasp esp cyun Oysieepeit (XyHuit
HAp)

Ep epienrasp eap cyiiua/raiip ep cyusH
OyJieepeit (XyHUHA HID ...)

Kyurin enria, HemeH neHis, KYIT aHIaHBI3

XaH Kokamail nuxaH, nuxaH 6aoa, ...arai

Tankeip mepijiep, TybIC aTail XaH KoKa
KyJa¥bIM

Own yur Anraii, skupipMa yIn XaHrau

OTeI3 yIII acaH mecl, JKOoFaphIIaFbl TOKCAH
TOFBI3 aTa TIHIp XaH xoxka Kymaii,

VYT xamap, yy 3aar XaH-Xeexuit, Xapxupaa,
Typron, Xaunarai

Topxwuor, Xspraii, Torrox Taymaapsi, eae
6osiran Toau1, aTa Gonran Xapxupaa,

AJrraiiabiy oH yir veci XaH Koska Kyaat

XaHravIbplH JKUBIPMAa YII UeCl COJITYCTIK TOPT
OarbeITTa
KasabiHa ko1l AITaigeIH, MOHT1 Kaphl

Kywmic esen, Xau Koska Kymaiisim!

OTeI3 yIII ke3/ieH 6acTaaaTeiH XapXupaa
Y kesnen 6acranaTeiH Toosmm

Toxcau ToFp3 ATa TOHIpIM
Awmasn-Xymaseiv XaH Koska KygaisiM!

Oitra asras skepxaiy Mecl, cakraraH sKepaiH,
KyJTambl

Viaanrom Too Huunman, Jlyycaa xaBrasp, Yinaanrom Too Hunnman, JIyycaa xaBTaap,

Xanpgrair, Topxumor
Bopioo, Carume, Xau kosxa Kymaisim.

MaiixaH, KoHBIp eJieH,
Hawmup, lussp, Xosn, 3asxan, XyHrao.

Hep-xepimen, :xep-cybiH, OysiepiMmeH (KbIpF.
orbacer MyIesiepiMer) (aJaMHBIH ATHL...)
Hep-mepimen, skep-cyblHa KalbIp, sKep-CyBIH,
oTbackIMeH CyBIH 0TOACHI MyIllesepiMeH (agam
aTHI ...)

Give strength, speak, support with understanding
Farmer as Khan Khoja, Father of agriculture, (....) Father

Resourceful saints (angels), my dear ancestor, Khan Khoja my God!

Thirteen Altai, twenty-three Khangai

Thirty-three lords of heaven, ninety-nine heavenly ancestors (Tengri),
Khan Khoja my God!

Ut Hamar, Khan-Khuhiy border, Kharkhiraa, Turgen, Khandgai,

Mountains Torkhilog, Khyargay, Togtokh and Tel, who was the mother,
Kharkhiraa, who was the ancestor

Thirteen lords of Altai, Khan Khoja my God!

The twenty-three rulers of Khangai are located in the four northern
directions.
Eternal snow of Altai, which has many treasures

Silver River, Khan Khoja My God!

Harhiraa, originating from thirty-three sources
My Tel, originating from three sources

My ninety-nine Tengri

My Amal-Khumal, Khan Khoja, my God!

Lords of the receiving land, Patrons of the preserving land

Ulaangom, Too Jindman, Luusaa, Handgai, Torhilog,

Borsho, Sagil, my Almighty Khan Khoja

Lakeside, vast land, Khoo Maihan, Khongor Olen

Namir, Shiver, Khovd, Zavkhan, Khunge.

All over the earth, land and water, together with the family members of
(name of person ...)

Throughout the land, land and waters, grace, land and water, together
with the family members of (person’s name ...)
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44 {Oc 6anrmaa} yu OyyproH y4 TopceT MaemeH (... ...). imi Oypred imm Tepic (... ... ) mosia,
MOJIIaaH IepJaapan nepiiaepin
{Ausau xummr asrapbaac} {XueH XHUIINAT} (

Cov e ) with hidden hostile intent inside, with evil inside (... ... ) saints

........................ 1 X % reeerrreeeesnneneeeennennens.) Khan Khoja di t bring M; d
xonTopbaac Xam-xoma-xynas ) kearipmec XaH xoska Kymait — ( ) Khan Khoja does not bring My Go
46 Kap Tosrron TapraHrac, sH SHyyIam Kapa TisiieH TapTHIHBIHEI3, JKaH KaHIAPBIM Beware of the black tongue, my dears!
47 Ar ToITOH TapTaHraac AH SHyyIaM AK TinfeH TapTEIHBIHBI3, KaH MKAHIAPBIM Keep away from the white tongue, my dears!

Too OypaH MeHIeHTeap Karac YiIoH Xy4uH

MycapMaaH

Harac mycapman mec kajaraa kec Kajara . When a good Muslim is brought to a vile, evil state, weakens his soul
Hakcrr mycsIMaH mackIK xasFa, kec(ip) xasFa . .

SIH sTHAa SHIaHTaHaa and his well-being

Yuyy OYYpToH Y4 TOPCT JOII TaBaH JROHC JKAH JKAHIIBIFbIHA When a friend with a hidden hostile intention from within harms
Tl Gypres, i Tepic moc Taba KbLIFAHLA,

Tabipiu MeHIepre kaKchl geMiHdl aa mycsiMan To strengthen your faith, strengthen your good breath, Muslim!

xajgraaHgaa his/her well-being, rejoices in the misfortune
51 Xac xanraannaa 6ac xajaraaHnaad Kac kpurragmga, 69c¢ KbLIIFaAHIA When a conspiracy is made, make you weaker
Xy499H MHTIC, HUMIH JIHTHC, XyBaaH Ky enris, Hemen feHis, Ky aHIaHbI3 (KYII e Give strength, speak, support with understanding.
IaHrac KOJIIaHBI3)
53 XaH xomkysai Iuuxaa IUuxaaH OaiiBaa Xawu Koskamait nuxau, Jluxan 6ada Farmer as Khan Khoja, Father of Agriculture, (....) Father
(...) ancestor, spirits of Camel, Oisyl Atai (refers to a sacred or spiritual

Hsanxaduep arait, ToeHOH 11€pJie TOOCEIT

araii aa (...) aTaii, Tyiteriy mipJiepi, Oiicbur aTait protector of camels in Kazakh culture, and Oisyl Qara is the traditional

name for this figure.
55 Epon ecen Araa Toursp Xau xoska xyaas TokcaH ToFbI3 Ata ToHip XaH Koska KymaieiM  Ninety-nine Tengri, Khan Khoja my God!
Text in Arabic (Excerpts from the Qur'an)
Kymb hyaJlmaahy axap

He is Allah, the One, Allah, the Self-Sufficient
XyJIXoJIs1J10Xa 0JI00X ceMeeH mesieM skejiem Aiaahyc-Comar

He did not beget, nor was He begotten,

XyBKa9H axaan Mcmapaaxan paxue Jlom I/IBJ'{I/I,E[ y9 JIaM HyyJIom And no one is comparable to Him

Vo srom tiokyst ahy KydyoH axa1
AubXaM Ayl paaILT ammiMAr (Bucvuirmahup paxMaHup paxmuum) In the name of Allah, the Beneficent, the Merciful! .

. QJIXeMIy JHJLIhu pabOmI baToMUUH Praise be to Allah, the Lord of the worlds, the Most Gracious and the

paaxMeH paxueinm .

OppaxMaHup paxXuuM Most Merciful,
Maiinkaas niiMaIoH saixaan HAOy Dy Monukn ioymun qnuua Lord of the Day of Retribution!
sSaVKeeH HaCTareH Witoxo HobOyny youiioKs HOCTIDUNH You alone do we worship and You alone do we beseech for help
Hxneune cupaTos Mycraakym WMhpunac cupaTas MycToKuum Guide us to the straight path,
cUpauTaTaIa3uH nHeMTaa CupoTas Jo3nmHe oHBAMTD ajaithum rFaiipun  The path of those whom You have favored, not of those on whom You
Anmuxam raipyys Marayyoaa ajqmixaM —~— MoFAyyOH! bassihuM youram JaslIuuH. have incurred wrath, nor of those who have gone astray.
BeJlemaiaaH oMuH! Amen!
Aa zanmiiM maiTxaa paskuiiM ucMapaax — Afyssl Ousehu MuHA mIaiTaH parkuM I seek refuge with Allah from the accursed Satan, In the name of Allah,
MaaxaH paKue. Bucvuinahu paxman paxum the Beneficent, the Merciful

The number of lines in variation B was 70, including five lines in Arabic (1, 50-52, and 70), 10 lines in Mongolian (35-43, 49), five lines in Khoton-Mongolian (18-22), with the
remainder in Khoton but with many lines repeated. Variation C consisted of 69 lines, of which five lines were in Arabic, eight in Mongolian, and the remainder in Khoton. There
are also many hybrid sentences and repeated sentences, and the final variations lacked consistency in dividing the text into sentences. For example, the addresses “Xau-xoka-
xynas, MycapMman xaH-xoska-xygas~ were placed in separate lines. Given these nuances, Variation A of the Garvaa Gorvoo was taken as the reference text.
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As noted above, the text of the Garvaa Gorvoo consisted of parts written in Arabic, Khoton, and Mongolian. The Arabic part begins and ends with the prayer “Istiza,”
which is recited at the beginning of the reading of the Quran. This prayer is recited when a person is overcome with sadness and faces various difficulties. Surah Al-
Ikhlas, the 112th Surah of the Holy Quran, should be memorized by those who seek Muslim knowledge from the moment they begin to study it. There is a belief that the
more that believers read the Al-Ikhlas, the more rewards they will receive and the more they will feel its virtues. The next Surah in the text is the first Surah of the Holy
Quran, called “Al-Fatiha,” which means “Opening;” without this, neither the Quran nor the Muslim ritual of worship can begin. In the Khoton text, this Surah is located in
the final part of the text. Apparently, the Khotons used it as a prayer or blessing. Since the Quranic elements in the text have survived to this day in the acoustic perception
of the Mongolian-speaking community and are based on Mongolian Cyrillic orthography, there are also “distorted” words and phrases. For example, the words of the Istiza
prayer at the beginning and end of the text are different from each other. Table 3 compared these two variations with the Kazakh variation. The table also presents
translations (in Kazakh and English) of the Arabic and understandable Mongolian parts of the text read in the canon text.

Table 3: Comparison of Variations in the Beginning and the End of the Text with Variation in the Kazakh Language.

Variation at the beginning of the text Variation at the end of the text Variation in the Kazakh language
Aa-ursyy 6miuimax MeHe MafTaHAD PAKUAM
Bucvmuiiiaxu paxmene paxei
Aa-ygzuu byllyah mene saytanar rajyym
Bysmyllahy rahmene rahey

Aryapl Omytohu MuHA MIafiTaH pakuM
Bucvuiahu paxman paxum

Aguzi billah1 myna saytan rajym
Bysmylahy rahman rahym

Aa zanmiiM mafTxaa paskHiM McMapaax MaaxaH pakue

Aa zaliym saythaa rajyym ysmaraah maahan rakie

The Kazakh variation is somewhat closer to the reading of the Quran (the “Kazakh translation” of the Arabic text. As can be seen, the Arabic words in the text have
also undergone changes, but when compared with the canonical texts, restoring their meanings is not very difficult. In the Mongolian part of the Garvaa Gorvoo, the
Khotons name thirteen Altai ancestors, twenty-three Khangai ancestors, and thirty-three heavenly beings. The text also mentions and praises ninety-nine ancient ancestors,
Khan Khoja Khudai, as well as the mountains, lands, and waters of Western Mongolia, where the Khotons currently live. There are no incomprehensible words in the text.
From this source, we learned about the rituals associated with the Khotons’ worship of the earth and water, their toponymic names (mostly Mongolian), the geographical
boundaries of the region in which they lived, amongst other issues. This finding enabled us to translate the previously unexplained Khoton text into one of the Turkic
languages (Kazakh), and on this basis recognize the words in the Khoton text, to reveal their meanings, and conduct a linguistic analysis. The next step in this study was to
add new words to the Khoton lexical corpus from the Garvaa Gorvoo text. Table 4 shows Khoton words in alphabetical order; some words that caused difficulties in
determining the base are shown together with corresponding words (the base of the word < fixed form) or variants; their equivalents in Kazakh or other Turkic languages
are given in square brackets [...], followed by their English translation

Table 4: New Words Found in Garvaa Gorvoo Text.

Transcription of the extracted

Ne Extracted form<fixed form form Kazakh equivalent Translation from Kazakh into English
1 aernoaneac<xyBaaHgaHTac [andanuis] andaniz [andaniz] understand

2 ap<map apaaJgaHrac [ar] art farther

3 6azyp [bawor] bauir[bauor] liver

4 6aw<0OaHIleceH /Oamamiaa [ba/] bas [bas] head

5 6un<ouimapraa [bil] bil [bil] know

6 62m<60TOH/02TOH [bet] bet [bet] face

7 6021<0OJITO0HI00 [bol] bol [bol] be

8 6y<OyiikeHIr?2 [by] ba, bil [bol] this

9 6yiee<Gymneepeit [byle] biilo [bylee] family member

10 6ypie<Gypiierasp [byrle] biirle [biirle] to bloom (to revive, to renew)
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11 6ymyi

12 6yypesn

13 6ap

14 6ac

15 eatip<cyitHaraip
eapaam<03p rapaaraap; apaam<Hap
apaajmgaHrac

17 eapsaa

18 eopsoo

19 daa<mmannmaa, 039<MoHI93
20 dapmaar

21 Huuxaawn 6aiieaa

22 0a<0sH2uc/0aH2ac

23 dam<cyamem

24 dows

25 dym<myram

26 acaan

27 :xaaraap<yacaaeaap

28 arcaeac

29 2rcy0a<uuyy 09293 Hcyy 03293
30 30p<zoop

31 ux<umHTac

32 xasn<iiec xajiaaraa; Kec KaJjara
33 kec

34 Ken<OyiHkeHTe

35 meper

36 mende<meHgerep

37 mendenzeap

38 mon

39 HU<HUMIIH

40 nep<uepJie/ mepjaapax
41 nec

42 cakemaa<cakeTaarammaa
43 cyii<cyviHaraap

44 coH<CIHTII

45 cy3<cy3mam

46 masaH

47 mapm<rapraHrac

48 moo 6ypan

49 mee<meen

[bytyj]
[bii'rgyn
[ber]
[bes]
[yajir]

[warat]

[warva]

[gorvo]
[da], [de]
[darman]
[dijhan bajva]
[de]
[dem]
[dof]
[dot]
[esen]
[3awar]
[Eawus]
[dstide]
[zor]
finj
[hal]
[kes]
[ken]
[meren]
[mende]
[mendenger]
[men]
[ny]
[per]
[pes]
[saketa]
[suy]
[sen]
[stiz]
[tavan]
[tart]
[tébyryn]
[t5]

biitin [biitiin]
biirgen [biirgon]
beri [beri]

bds [bees]

qaywr [qajir]

garat [qarat]

gurbat [worbat], garba
[warva] garip [weerip]
[giarp [worob]

da/de, ta/te

ddrmen [dermen]
dyhan baba [dijhan bava]
de- [de]

dem [dem]

dos [dos]

tit- [tot]

esen [esen]

Jagipar [3auppar]
caqst [dsawsu]

clide- [dsiido]

zor [zor]

en- [jen]

hal [hal]

kes [kes], kesir

kiin [kyn]

beren [beren]

meride- [mende]
Minddkdr [mindceekeer]
men [men]

ne [ne]

peri [peri]

pds [pees]

saqta- [saqta]

stiy- [syj]

sen- [sen]

s0z [scez]

taban [tavan]

tart [tart]

tabir [teebir]

tiye [tyje]

whole

Viburnum (hidden hostile intent)
here

weak, low

alms, good

show (turn)

1) exile; 2) abroad; 3) sad, lonely

rite, customs

and

strength, power
Father of agriculture
say

breath (support)
friend

hold

safe

O Mighty, Majestic (one of the names of Allah)
good

exhaust

great

introduce, enter
state

malice

day

persistent
strengthen
petitioner

I

by something

saints, angels

vile

save

love

believe

words

sole, paw (to lower or rejoice in misfortune)
pull

interpretation, understanding
camel
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50 mapc<moapcm ters] (teris [ters] wrong, unfaithful

51 ya <yacaaeaap ouf ua [oual “ua” — interjection denoting mood
52 yyneamoaap ulgumdar] uldar [vldar] sons

53 yiinan Ujlin] tylen [yjlen] strength

54 yHOac/ymeden>ymbeT
55 yycan<meecen

umbet [ymbet]
oysul [ojswl]

follower of Muhammad
patron of camels (Kazakh: Oisyl qara)

56 yuy/yu yii] isi [if1] inside (from within)

57 xan<xac xajraaHnuaa; XsajaTapraaggaa hal] qul- [qud] do something

58 xac xvrr<xac xaJt has qil] qas qil] [qas quil] harm (intention)

59 xys<xyBaaHmamHrac x0U] qup [qup/ yes (phrase of approval)

60 xysi<xyyam xol] qul [qul] Slave

61 (wwan<mannaa [fan] ysan [ijfan] honorary title of leaders of Sufi brotherhoods,
disseminators of Islam

62 wWaH<IIIHI9 [fen] sen [sen] You

63 waapnriaa/waapanaa /waapaiaa [farla] sarygat [farwjujat] Sharia (a set of Muslim rules based on the Koran)

64 wesep [fever] seber [feber] master

65 wesepoee <1eBepereMeH [feverdig] seberlik [feberlik] masterly (powerful force)

66 wyxaap [[ther] sukir [fukir] Thank God

67 amaon [emén] yman [wjman] faith

68 andaca [wjanduny] candiq [dsanduq] small cattle

The study also took the task to identify grammatical forms from the Garvaa Gorvoo text. Table 5 presents grammatical indicators that were identified from the
Garvaa Gorvoo text during extraction: 1) recorded words in the text and their variants); 2) analysis of words by composition (the corresponding forms are marked with
spacing); 3) Khoton grammatical forms written according to the phonological law of the Mongolian language; and 4) Kazakh grammatical forms (for comparison). These
affixes are given without any linguistic explanations, since they deserve special attention from researchers.

Table 5: Grammatical forms Identified in the Garvaa Gorvoo Text.
Stages of extraction of Khoton grammatical indicators
Khoton grammatical
forms (Affixes)

Grammatical categories Ka?glgg ngg?flit;(lgst;cal

Recorded words in text Analysis of words by composition

Case markers of the declension of nouns
Genitive Maxamemen /MaxaMmomou Maxamen-en/ Maxamona-on -en -HBIH/HIH, -IbIH/I1H, THIH/TIH,
Accusative (possessive declension) Xy4ooH, epeH, CyiH, CyyH XY4-99-H, ep-e-H, Cy-i-H/cy-y-H -H -H
xajra/xajiaaraa /Kajara, OydKeHras, KaJi-a-ra/xai-ra/xan-aa-raa, Oyi-KeH-
OMIIIPPIras, aguapaa a3, OMJI-I3p-Tad, al-uap-aa,

Dative -ea/2aaq, -223, -aa -ralre, -Ka/ke

Dative (possessive declension) cy#iHaa, sHIaraHaa cy-vi-Haa, SH-Jar-a-gaa -Haa -Ha/He
Locative XaJraaHgaa, 60JTr00HI00 XaJI-raaH-maa, 00JI-TOOH-J00 -000 -nal/nme, -ta/te
. -HaH/HeH, -TaH/IeH, -
Ablative TOJITOH TAJI-TOH -MaH » AH/NeH,
TaH/TeH
Comitative IIeBepaereMeH IIIeBeP-IoT-3-MIH -MIH, -MeH, -0eH, -TIeH
Possessive forms
XyJiaM, TajixaaMaap, 4asmaa XyJI-aM, Tajaxaa-M-aap, yasg-mM-aap, sSH- .
1st person Y ’ b, b, Y ’ b, b, -am, -M -M, -BIM/IM

STHYYIaM yyZ-am
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y4y, AHaaraHaa, epeH, CyiH, 09ToH, yd4-y, SH-Iar-a-Haa, ep-e-H, cy-#u-H, 09T- .

rd person -y, -, -U, -3, - -1/p1, -cBl/Cl
3rd perso 00TOH 9-u/ 60T-0-H Y, -a, -4, -3, -0 » “CBI/C
Verb category forms
Personal conjugation (1st person) mgyram IyT-aM -am -M (in spoken language)
Indefinite future tense xasrTopbaac XaJ1-Top-0aac -6aac -Mec
KeTaarag, XaJraas, KeTaa-raH- XaJI-raaH- JI-
o caxkeTaaraHiaa, xajraaHaaa, cakeraa-raH-1aa, xaja-raaH-1aa, 0o -oam /2aan, -201 /200H, -
Past participle 0OJITOOHI00, OOJITOH, IAT90H/IErsdH, I'OO0H-I00, 00JI-TOH, J3-T'ddH, 13-I'dd, 299, 2992 -2 -FaH, MeH, -KaH, -KeH
JI9T93, COHI'II, MKYY Ior99, ACHaAH COH-I'33, KYY I0-I'd9, ACHUa-aH ’ o
Future participle rapaarap, aJuapaa rapaa-T-ap, ajJ-uap-aa -ap, -uap -p, -ap/ep
Germinal participle oyTam IyT-a-M -a -a, -e, -1
OMII-IAP-T99, XAJIU-TAP-TaH, X3JI-TIP- . .
) ) ) OMJIIAPTI9, XSLIIUTAPraH, XaaTopbaac 6aacn p-T99, p ’ P™ 9ap, -map, -map -IBIP/Iip, -THIP/TIp
Compulsive voice (causative)
apaajgaHrac, rapaarap apaa-I-aHrac, rapaa-T-ap -0, -m -T
WHTIC, JIHTIC, MOHIIHTIC HH-T'IC/9H-TIC, MOH/I-3H-TIC -eac -Ti3/K13, -FBI3/T13
Reflexive voice cyiiHaraap cy#-H-araap -H -H, -BIH/IH
Imperative m imperative, 2nd HI'OC, XyBAAHIAHT - - - . -
perative mood (imperative, APHIIC, XyBaanaHrac, I3-HI'aC, XyB/aHgaa-Hrac, TapT-aurac Hesc, -reac, -aneac -H13/HBI3, -BIHBI3/1H13
person, TapTaHrac/TapTamuraac /anzaac
Suffixes
Suffix forming a noun lIeBepereMeH, SHaaraHaa lIeBep-aer-e-MeH, sSH-Iar-a-Ha -IIer,-aar -IIK/OBIK, -THIK/T1K
Suffix forming a verb OypJierasap, epJiorraep Oyp-J1e-199p, ep-JIou-raep, -Jie, -JI0ti -nalne, -nalme,-ralte

In the process of analyzing the Garvaa Gorvoo text, there were cases when the lexical meanings of words could not be determined, but grammatical forms characteristic
of Turkic languages were clearly apparent. For instance, in the sentence A (45): Auan xuwue aamapbaac xuer xuwue xanmapoaac Xan-xoxca-xyoas, only one word is recognized:
xanmap6aac. Likewise in another examples, xasi-map-6aac [hel-tir-bas], the three versions are: Kazakh: kesn-tip-mec [kel-tir-mes]; Kel = CAUS-FUT_INDF_NEG; English: Will
not let smb/smth come. Here, the grammatical indicator (FUT_INDF_NEG), for example, is in the Khakass language, where the negative form of the indefinite future tense is
formed by the affixes -bas/bes, -pes/pes (Baskakov & Inkizhekova-Grekul, 1953). The Garvaa Gorvoo text contains affixes borrowed from Mongolian, which are presented in
Table 6.

Table 6: Grammatical forms Borrowed from Mongolian.
Stages of extraction of Khoton Grammatical indicators

Kazakh grammatical forms

Grammatical categories Recorded words in text Analysis of Yv?rds by Khoton grammatical forms (Affixes)
composition (Affixes)
Genitive apIiaaH, CAHTHIH apriaa-t, . -H, -HHH
cau(r)-uiH -UllH
-ap’
Comitative aiiaamap, Tanxaamaap, an;[aau(M) ap, rajgxaa-mM-aap, Oys aap, -aap,
Oyseepeit eep-eit -30p ...
-eep
Plural SHyyIaM AH-YYA-aM -yyo0 Yy ...
Possessive (impersonal) OyJieepeit Oys1-eep-eit -ell -39 ...
.. 6Yp”f“"3p’ 6yp-J1€5-r33p, -209p, -eaep, -x-aap,
Future participle epJoiiraep ep-Joii-raep,
. . -qeaap -X-29p ...
cydHaraap cyi-H-araap

As the next step in this study, the focus was on punctuation marks in the Garvaa Gorvoo text (Variation A). The text was divided into six content-structural groups,
to facilitate the analysis.
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1st group: A (2-4)

The first group comprised (A (2- 4), where (4) was not recognized, but A (2) I'apsaa 2opeoo wardaa uiarsd
MaH093 scHau hinted at the words garvaa and gorvoo as analyzed above, and at the words shandaa — ishan
da [ishan too], shende — sen de [you too] and mendee - men de [me too], all belonging to the singular form with
the suffix -da/de. The omission of the sound i in the word Ishan is due to a phonological rule in the Mongolian
language, where words beginning with the syllables ish- or shi- require a soft syllable to follow. However, in
this case, a hard vowel syllable was preferred. The word shende is identical to the previous word, creating
alliteration. This is appropriate given the poetic nature of the text. Three consecutive words in the sentence
share the same grammatical form, and it is easy to notice that da/de function as auxiliary verbs. The word
ac (yas) in earlier sources corresponds to ‘age of a person'. The replacement of the final n with y also occurs
in the following verse: butuy [bytyj]. Consequently, the word yasnay is derived as yas=ABL ‘from a young age’.

Another sentence in this group A (3) Byiikeness 6aruecen 6azyp 6ymyii cakemaa2aroaa xyoas, was
compared differently with the written words in all three variations A, B and C of the Garvaa Gorvoo text: (1)
banrecer (A); bamarmraa (B); Ba mamaa (C); (2) 6aryp (A, B); 6arap (C); (3) 6yryit (A); 6yrrait (B, C). These
words mean: (1) the head is healthy; (2) liver;(3) whole. If we consider their phonetic deviations from the point
of view of the Turkic languages, we can see the following: Gyit — 0y (this); ker — kyu (day); 6au — 6ac (head);
baryp — 6aymip (liver); 6yryit — 6ytim (whole); cakeraaraamma — cakrarau ga (and preserved). Here, some
individual words are written together or have different forms in the three variations of the text: Oyiikenras -
this day; 6anrecen - the head is healthy; cakeraarammaa/carraiiranmaa - also preserved; the phrase 6anrecen
baryp oOyryi (the head is healthy, the liver is whole) in the line is a common phraseological expression among
the Turkic-Mongolian peoples, meaning that all children and relatives are alive and well. The complete
sentence runs thus: Kazakh: By kynee 6ac ecen, 6ayvip 6ymin cakmarar da Kyoaii This day = ALL the head is
healthy; the liver is whole preserved = PS_PRC PART (also) God.

English: God also preserved head healthy and liver whole to this day.
2nd group: A (5, 6, 8)

The Garvaa Gorvoo text contains missing sounds of certain words (mostly at the end of the word):
JIeTa9H/IerasH ~ 1era9, the correct variation is [de-gen] also = PS_PRC; Similarly, variations B and C contain the
word coHTa9, the correct variation of which is: [sen-gen] ‘believed’ Believe = PS_PRC. Three variations of the text
contain a phrase with three different phonetic types: Maxamenen yaies ~ maxameses Yuaec ~ MaxamomoH ymeneH,
where we were able to identify the main word using the phrase Maxamomon ymenes in variation C. That is, the
word yHmes/yHIec in the text was recognized through the combination Maxamomon ymenen [Mahamodwn ymidin]:
Muhammed = GEN prophecy = POSS.3SG; Kazakh: “Myxamenriy ymoeri” means ‘Prophecies of Muhammad.’

We learned certain words not only from the three variations of Garvaa Gorvoo, but also from other Khoton
religious texts. For example, in the text “Gankhul” it was found that the word waapaJsaa/quaapnaa/maapiaa
is the word “mapwurar’ — ‘shariat.’” Also, the phrase myxesp sumaan (B) myrsp simyau (C) in Kazakh is
‘fortunately safe’; according to the form and context of the word menneiiran (A) ~ mougsurasac (B, C). However,
in later variants it turns out to be [mendengiz] (Kaz.: meni de engiz): I = ACC and come in = PREC_2PRC
‘Allow me to penetrate too.” Also, in variant A, there are such phrases such as: “...mesepmgeremen; Illesep
xanurapran”’; “Ueeep xsamwmrapran”. By dividing the words, we get the following phrase: Kazakh:
mebGepuririmen mebep Keuraeiprad - made skillful thanks to his skill.

In Kazakh, the word “me6ep” means ‘master,” and in Kyrgyz — ‘owner’; So, this is the nominal form: Owner
= SF- POSS.3SG-INS master do = CAUS-PS_PRC. The Lord made skillful thanks to his skill’. In the Kyrgyz
language, this word has the form seberdik, but it is known that it does not have auxiliary verb forms
(-men/ben/pen), as in Kazakh. The Karluk-Uyghur group, to which the Khoton dialect belongs, does not itself
have such a form, and the Shor language has instrumental suffixes -ba, -pa, -pila (Kurpeshko-Tannagasheva
& Apon’kin, 1993, p. 7). Shor belongs to the Khakas language group, which in turn belongs to the northeastern
group of Turkic languages, and is known to be amongst the Uyghur-Oghuz languages. Therefore, it is
understandable that features of the Kipchak-Uyghur-Oghuz languages are reflected here. The phrase
“myram/myram/tycmem,” given in three different variations - ryram [totam], Tyt (yera) = CONV-SG1, means the
word ‘ryramern,” ‘yeraimera’ (I will hold). These lines were translated as follows:

Khoton: (A-5) Maxameoder yroec 032951 uedepoezemer

Kazakh.: MyxamenTiH ym0eTi gerex

English.: It is said that the follower of Muhammad,;

Khoton: (A-6) Illesep xanumapear meHoeli2can xyoas

Kazakh: llle6epsiriMeH 1mebep KBUIIBIPFAH MeHi e eHri3 Kymaibmm

English.: The Lord made skillful thanks to his skill, let me enter too;

Khoton: (A-8) Xynam 03esan waapsiaa dymam 0e2adr XaH-xoxHca-xyoas
Kazakh.: KynbimM mereH mapufaT TyTaM JIereH XaH KoKa KyJaibiM

English.: 1 will be a servant, I will adhere to the Sharia, Khan Khoja my God.
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In variants B and C, we encounter words like mryy mares ~ :xyy morea. Considering the instability of the ‘n’ at
the end of the word and the context, we see that this is the Kazakh word “sxyneres” — skyne = PS_PRC (exhausted).

3rd group: A (9-15)

After these words, the Khotons call out the name of the person making the sacrifice or the sheep being
sacrificed. The three variations under consideration have different numbers of lines, as well as containing
different information. In variations B and C, after the first two lines, the name of the person on whose behalf
the sacrifice is being made is mentioned. If a sheep is being sacrificed, its name must also be mentioned.

A phrase that is repeated in all variations:

A (9) Ox eper epniotizcaep cyiin cyiinazaap ep cyiik 6ypie2ssp

B (7) Ep epruneesp cyyrn cyynaazaap ep cyyH anuapaa

C (6) Ep epruneesp cyyn cyyraazaap ep cyyH aauapaa sc bammaa

The phrase “ac 6atmaa” in the last sentence is placed at the beginning of the line in variant B as “Oc,
barmaa.” “Ox” in variant A may also be an interjection influenced by the Mongolian language. Mongolian
praise songs began with rhymes like “Q3,” “32s,” which was a way to attract the listener’s attention. The use
of the word “Ox” as an interjection can also be seen in the sentence “Ox, Amaitn-Xymaitn, XyduH HUMISH
IyHTraac, XyBaaH gaHrac Xau-xosxka-xymas in (B-48). It is because this word is placed at the beginning of the
sentence that we understand that the word “epen” is an accusative form in the possessive case: ep (jer) =
POSS.3SG-ACC.

When comparing the above sentences, the following sentence pattern emerges: [Yerin yerleger, suin
siiineger, yer-suin biirleger (alagar)]. Analyzing the composition of the word epsoiiraep (ep-soii-raep), it was
established that -soit [-loy] is “one of the productive suffixes of -la” (Boroffka & Sultanova, 2024), as in the
words maH-sa ‘to admire’, cy-s ‘to fight’, etc. in the language of ancient Turkic written monuments. Also, -
raep, -raap, -r?9p aqre ancient Turkic categories of the voice -ryp, -rap (Boroffka & Sultanova, 2024), or we
can say that it corresponds to suffixes like -kvIp, -Kep, -Kap, etc., which form a compulsory voice in modern
Turkic (Salyakhova, 2019). The semantics of the sentence would then be as follows: Convince yourself to love
the land, to love the water, for the sake of the blooming of those lands and waters.

Land = POSS.3SG-ACC land_le = CAUS water = POSS.3SG-ACC love = CAUS_V-CAUS land-water =
POSS.3SG-ACC blossom = CAUS.

Kaz. #Kepiu :kepcinepre, CybIH cyHiHepre, skep-CyblH Oypjepre
English: “Master the land, love the water, revive the land and water.”

The infinitive form of the verb in the Khoton language has not yet been determined. In fact, “the infinitive
in Turkic languages is formed relatively late... in the Tuvan language the infinitive form has not yet been
formed.” The Turkic infinitive =apra corresponds to the future participle =ap in the Tuvan language without
a case form, ... which brings the Tuvan language closer to the language of the Tofs, which has this feature”
(Shamina, 2013). Although the sentence (Ep epuunrasp cyyu cyyHaaraap ep cyyH OypJieraap/asuapaa) can be
translated into Kazakh as “Kepiu sxepcimepre, cybiH cyiiHepre, :ep-CyblH OypJjepre/anapra,” the verbs are
grammatically inconsistent. In Kazakh, the infinitive is given with the suffix “-y,” and forms like “=ap-ra,” as
in the Tuvan language, are a form of participle in the dative-directional case, meaning purpose.

In conclusion, we put forward the following hypotheses regarding the Khoton form of the infinitive: 1. It
may coincide with the form of the infinitive of the Tuvan and Tofin languages: ep=Jsoli=ra=ep ep=HUH=T?=230p,
cyy=maa=r?=aap; but here, at first glance, it seems that the dative form and the participle have changed
places. As mentioned above, if we recall the ancient Turkic verb forms “-ryp, -rap,” then the question arises
as to whether the syncretism of the grammatical form with the voice form has occurred. 2. It can be a
combination of the infinitive form of the verb “-x” (due to the regressive assimilation of “x~r”) and the form “-
x-aap, -x-09p”~ of the case which determines the means of action or instrument “-aap/ssp” (YHI09X THIH SIra).
In both cases there is no semantic difference, with the meaning conveyed by the Turkic affix “=apra.”

2

The fact that this form is written as “-ep, -99p, -aap,” etc., is explained by the lack of standardized
grammar of the language and the influence of the Mongolian language. However, the first form is of Turkic
origin, and “amuapaa” - ax = PCP_FUT-DAT in Kazakh “anmapra” (to take), where the replacement of the case
form with a long sound is a reflection of the ’defeat’ of the Turkic accent by the Mongolian accent. Thus, the
diversity and heterogeneity of the oral text make it difficult to identify grammatical forms. Next come the
already known toponyms Altai and Khangai; there are cosmonyms “aust” - moon, “xeen” - sun, as well as the
theonyms “Amal-Khumal”’, “Khan-khoja-khudaya.” The word “y:xaraap” [udsaujar], in our opinion, is an
interjection meaning “Ua, cagipar” ~ “Ua, Cabbar”; one of the 99 beautiful names of Allah is Al-Zhabbaaru,
which means ‘Subduing, Almighty,” as found in A (12) Aamuar amasn 6amon nap apaadareac and A (13)
Axcan smaan 6omon 6ap eapaamap. With the exception of the phrase “map apaagaurac,” everything here can
be mentally modeled and recognized with the help of Turkic orthoepy. Here, due to later influence, the word
“uman” (faith) is expressed with a thin syllable in the phrase “amasn Goran” [betin], and with a thick syllable
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in the following verse: “6oror” [botun]. The correct variation of the phrase “aap apaamanrac” [nar aradipgus]
should be [ar garadyngys], Kazakh: see farther. Since “k/f” [q/g] was omitted in the anlaut, the sound “n” was
added before the auxiliary noun, and one can say that in this way the place of the omitted sound in the syllable
was compensated. In other texts, “Oeren” [betin] is given as a separate word, and when it is used in
combination with an auxiliary noun (apsr) or a verb (rapar), the syllable “ar” changes to “ra”; This can also be
seen from the word “aprasr” in the final variation, where “Geren” is used separately and combined with
another. In addition, the verb form in (A-13) is also essentially correctly preserved: “raparap” (Kazakh:
kaparap) “look” = caus-FUT_PRC (forcing to look). In other words, the first word in the phrase “map

apaaganrac’ was the phenomenon of a prosthesis, and the second word of a procope.

Bad faith = @GEN face = POSS.3SG-ACC further (SN) look = CAUS- PRS2
Kazakh. #aman uman Gerix ap(bl) KapaTHIHBI3.

English: “Turn away from evil faith”

Good faith = GGEN face = POSS.3SG-ACC here (SN) look = CAUS-FUT_PRC
Kazakh. Hakcer uman Geria Gepi Kaparap

English: “Let good faith look in my direction”

Likewise in two sentences: A (14) Apuaan careutin andaamap and A (15) Anvxaarn dyy amen yynzamaap,
if we understand the phrase “Apmaau car” here as a Mongolian religious ritual of “purification with juniper,”
then the meaning of the word “ammaamap” [aldamir] becomes somewhat unclear. However, in the Kyrgyz
language there is a saying: “Amnnayy, annyy-ky4dryy — strong, mighty, powerful” (Musaev, 2016). Thus, we can
single out a phrase that combines Mongolian-Kyrgyz words, meaning “with the power of purification with
juniper”; that is, it is the structure “anmyy+(m)+(-ap).” The transformation of the sound “yy” in auslaut into
“aa” is encountered in orally transmitted text, since “...in the most ancient period of the existence of the Turkic
languages known to us, labial harmony of vowels was not a regular phenomenon” (Boroffka & Sultanova,
2024). The grammatical form is given by the Mongolian modal case (which is used in the text several times,
see: A (16), and “m” is a connecting sound.

4th Group: A (16-18)

A (16) Bsp eazaan wasmaap 63p mar2aaH maixaamaap

[Ber wazan fajmar ber tapuwan talhamar]

Kazakh Bip kasan maiieiMmen, 6ip KAl TaJIKAHBIMMEH

English: With one cauldron of tea, one bag of talqan.

One cauldron of tea = POSS.1SG-, one bag of talgan = POSS.1SG-NSTI
(Talgan - powder made from roasted wheat, corn, millet, and other grains.)

The above words are taken from Turkish dictionaries. Our attention was drawn to the form “-aap” in the
words “gaam-aap,” “rasxaam-aap.” In ancient Mongolian monuments, the form “~bar, -ber ...” corresponds to
the function of the instrumental verb in the modern Khalkha Mongolian language, the form of the verb “
aap.” Thus, its full meaning is as follows:

A (17) 3x moeoc acuarn mepen merndezep
[Eh toujus jasjan meren mendeger]
Kazakh. Exi Tore13 sxaca(r)an 6epeH MiHI9Kep
English: Eighteen-years-old persistent petitioner.
Two eight do = PS_PRC persistent petitioner
A (18) Too 6ypar merOeH2esp sHeazac YiadH XYUUH MYCAPMAH
[Teebyr n mendenger dsaujws vjlyn hyffyn moswrman]
“mende = ger”
Interpretation = POSS.1SG-ACC intensify = FUT_PRC-DAT-INST??
Good exhale strength = POSS.1SG-GEN muslim.

To translate this verse into Kazakh and to understand its meaning, we had to turn to the Uyghur
language: “rebup” - interpretation, explanation; “yitsien” - blow, exhale; “kyue” — strengthen. Further,
“menngenresp”’ (stated above (A-9)) is a verb in the dative form of the participle in the future tense, which
means the meaning of the goal: menge = PCP_FUT-DAT in Kazakh: “menderge” (to win).

Kazakh. Tyciniria meHaepre sKaKChl TBIHBICBIHIBI KYIITEAT MYCHIIMAH
English. Let understanding conquer, strengthen your good breath, Muslim.

To summarize, in this section, after mentioning the names of the people who have offered sacrifice, a pot
of tea and a bag of talqan are given as alms, and the worshipper who has reached adulthood is asked to submit
his understanding (of the world) to goodness, strengthen his spirit, and become a Muslim.

5th Group: A (19-23)

A (19) Kaeac mycapman nec xanaazaa kec Kaiaza Al AHAA AHOA2AHAA
[dsaupis musirman pes halawa kes kaliu jan jana jandwujumal
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Here, the words “xasaaraa, kamara” in Mongolian transcription sound like [halawa], [kaluy], and in
Turkic like [halawa], [kalawja]; during the contextual analysis, it was established that this is one word “halga,”
i.e., hal = DAT “xasira” (in a state). The sounds X’ and “k' in anlaut are not denoted in two different ways.

The text that was passed from mouth to mouth deviated from the original, contained variations of words, and
was subject to excessive interpolation (from the Latin Interpolatio - change, distortion). Therefore, it was difficult
to determine the true meaning, root, or interpretation of certain words, which led to incorrect translations. There
were also some gaps in the translation of the Khoton texts into Russian and Mongolian. For example, the words
“nis,” “noimens” [ijlija, loymen] were found to be among misunderstood words and expressions (Kurpeshko-
Tannagasheva & Apon’kin, 1993). Badamhatan (1995) translates this as “Taksyr,” and in one of the sources

“Jloitman Toy6a” [Lojmen touba] is defined as “Blessing of God” (Solongo & Sarangjerjel, 2020).

It was also to be noted that the phrase “JIst amun” [Liya amyn] is actually an abbreviated variation of the
phrase “JIa mimsxa amun” [Le ijlijah eemijn]. The full phrase is a combination of the words “Jla musxa
wutasutax” [Lee ijlijah eemijn ijllellah] (Faith in Allah Almighty) and “amun” [&2mijn] (so be it). Also, “roy6a”
[touba] is used in Kazakh in phonetic variants [teeubse/taeube/toba]. This word has binary semantics: 1) a
person asks Allah for forgiveness for some sin and expresses his intention not to repeat it and not to commit
a bad deed; and 2) to be grateful, to be happy with everything.

In the works of Russian researchers, some words are spelled incorrectly. For example, in the sentence:
“BaroBopb manbieBb. Texcrs u mepeBomb [Conspiracy of fingers. Text and translation], the following
counting rhyme is given: “(“musunert” - little finger) anrs ToimMOL KyTiaases/ang tigyb kutlaly” and was
translated as: “having sworn (?), let us save ourselves!”. Although the translation is correct, the words are
incorrectly defined (“ant 1gyb,” not “ang tigyb”), and an “extra” sound has been added: “ant” — not “ang”; ‘g’ is
an extra sound, it should be “ant 1gyb kutlali.” If translated into Kazakh: “ant isip qutlayiq.” The Khotons
consider this text to be “the word of the mullahs.” Therefore, even words that have nothing to do with theology
are translated in a religious sense. The following example serves as proof of such.

A (20) Yuy 6yypesn yu mapem oI TaBaH XaJraasgaa

The phrase is translated as “‘I'ypsau Oypxasn, rypsas Tourap’ (mng) (Three gods, Three tengri). To clarify
this issue, the following dictionary work was carried out on (A-19) “Karac mycapman 1ec xajiaaraa Kec Kajiara

” «,

sH ssHaa sugaranaa.” “akarac’ [dsauns] (Kyrgyz) — ‘good’;

“mycapman” — ‘Muslim ~ person’; “mec” — “maceik’ (Kazakh dialect) — ‘vile’; “xan/kan” — “kan/xan”
(Kazakh)— ‘state’; The verb “kec” is used as a metaphor in the Turkic languages , and it is known that this is
the root of the word “recip” [kesir] — ‘anger’; “an” [wjan] — ‘jan,” “amaa” [wjana] — ‘new, aHmaraHaa

[wjandwuquna] — ‘small cattle.” As a result, the following line was identified: “Hakcer MycslIMaH mec xasFa,
rec(ip) xaJiFa, saH skana skaaaeiFeiaa’ A good Muslim = OACC vile state = DAT, vile state = DAT, soul and
small cattle = POSS.3SG-DAT English: A good Muslim vile state, anger state, soul and small cattle.

Leaving aside the phrases in line (A-20) that we believe to be incorrectly translated, we considered the words
in the following phrase: “momt TaBau xanraasmaa”™ “momr” — “moc” (Kazakh) (friend), “raBan xanraanmaa” - “raban
kpurFagna” (Kazakh) (to rejoice at someone’s misfortune), that is, “moc Ta6a keurrarma” (Kazakh) (when a friend
rejoices about someone’s misfortune) is a set phrase. The word “rasau” - “r” (Kazakh) (foot) means the part of
the human foot between the heel and the second toe, that is, the part that touches the ground; “r” [tava] is a
homonym in Kazakh: 1) a metal container for baking bread or food; 2) to be happy about someone’s failure,
saying: “serves you right, that’s not enough.” In combination with an auxiliary verb “kbrr’ [qul] means “rabasmay”
[tabalau] (to rejoice at someone’s misfortune). The reason it is written in the form “raBan” [tavan] and not “ra6a”
[tava] is due to the influence of the Derbet dialect, which adds the consonant “n” in auslaut, or it is perhaps a
Kyrgyz variant. So, if we connect the identified words, it becomes clear that the phrases “three gods, three
tengris” have nothing to do with the adverbial phrase “... when a friend rejoices at someone’s misfortune.”

The question arises: what kind of friend rejoices at someone else’s misfortune? To find the answer to this
question, we decided to analyze the following lines:

A (21) Xac xaneaandaa, 63¢ xanzaarnoaa
[Has halwyanda, bes halyjanda]

The sounds ‘%’ and ‘q’ in the Mongolian-Turkic languages do not correspond to each other, and neither
the phoneme ‘q’ nor the letter to denote it exists in Mongolian; that is, the combination of %’ [x] with short
vowels is not inherent in Mongolian. Therefore, the first syllable in the word “xanraanmaa” is not “kax” [qal],
but the verb “kern” [qul]; qil = PS_PRC-DAT. The word is “kenranna” [qulwyanda). “Bac” - “mac” (Kaz.) [paes].
Then the phrase “mac Kpurranma” [pees qulyanda] appears. If we adapt this line to Kazakh, we get [Qas
qiluanda, paes qilujandal. “Kac keur” = PS_PRC-DAT, “mac ker1” = PS_PRC-DAT. English: “When they make
a conspiracy, when they make someone weaker.”

Thus, we have adapted the words written in Mongolian in the following line according to the rules of the
Turkic language and determined the meaning of the line.
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A (22) Xyuoor unesc HUMIIH 09H2C XY8AAHOAH2AC

[Kifen engis nimen dengis, quvandanujus]

Power = POSS.3SG-ACC en = caus ne = INST de = PREC.SG2 understand = PREC.SG2
English “Give strength, speak, support with understanding.”

A (23) Xan xoorcynati ouuxau ouiixaarn saabali HAXA2euep amai

In this sentence, the meaning of the word “usanxaredep” is unexplained. However, the other words in the
line were relatively easy to recognize: “A farmer like Khan khoja, Father of agriculture, (....) Father.” Thus,
the phrase “Yuy 6yyprau yu toper morr” (three gods and three tengris), which served as the basis for our
analysis, does not mean three gods or three tengris, as translated in previous works.

Analyzing lines, A (19-23), it was established that this phraseological combination is “inmi 6ypres, imri
tepic”’ (with hidden hostile intent from within). “Bypren” - viburnum is a small-flowered, prickly, herbaceous
plant. In a Kazakh folk song, there are the lines: “Through the viburnum goes the one who knows the way.”
This means that this is a difficult path, and not everyone can find their way through the thicket. In the same
way, a friend who hides something inside with negative intentions can lead to a dead end and make it difficult
to find a way out. This is a reflection of the linguistic and cultural understanding of the Khotons, who prayed
to God and their farmer ancestors to protect them from such a person. If we recall that the Zhongar ruler,
Galdan Boshigt, brought the Khotons from East Turkestan to help with crops, then it would be quite natural
for them to ask for help from their Farmer ancestor in this manner.

A brief interpretation of the verses in question can be given as follows:

When a good Muslim is brought to a vile, evil state by a friend with a hidden hostile intention from within,
harms and rejoices in misfortune, makes a conspiracy (harms), makes weaker, oh, Father of agriculture, my
ancestor, God Khan Khoja, give strength, speak, support (with understanding).

Although this text, which is read publicly during religious ceremonies, contains various words
characteristic of both Kyrgyz and Kazakh, it was obvious that the expressive-emotional tone is characteristic
of the Uyghur language, because in Kyrgyz the words of supplication are “Ka anga!” My God!); “HKa apbax!”
(Oh spirits (of the ancestors)!) are used with the conjunction “xa” [dza]. In Kazakh, such words would be “Aa,
God!”, “Ua, My Spirit!”, “Ua, Tengri!” In Garvaa Gorvoo, the phrase “Khan-khoja-khudaya/Khan Khozha
Khudaya” is often used. There is no such usage in either Kazakh or Kyrgyz. The double sound “ya” [ua] is
repeated after the divine word that the Khotons pronounce when addressing the Higher Power. In the Uyghur
language, “... [a] particle, written together: 1) in address and imperative mood is an indicator of emotionality,
strengthens the address, request, for example: ... hudaya ‘oh my God!

6th Group: A (25-41)

A (25-41) include toponymic names of the territory inhabited by the Khotons, and also describe words related
to land and water and their owners in Mongolian. This section contains such phrases in the Khoton language
as “ara ToHrap” [ata tengir], “umas Gosror” [ine boluyon], and “aTaa 6osron” [ata bolujon]. According to the laws
of the Mongolian language, the word “6osror” in an unstressed syllable should be written as “6osroon” (like
“ataa,” “unee”), but here it is given with a mono-vowel, and although such spellings are found, they are not
found systematically. Similarly, lines A (42-45) repeat lines A (9-20) of this variation, but the following
phrases are missing: “eap cy#iuaraiip,” and “ep cyun Oyseepeir.” The adapted variation will look like this:
yer-suina gayr, yer-suin biileré

arcep-cy = POSS.3SG-DAT kativp arcep-cy = POSS.3SG-ACC 6y = INST
English: Grace to lands and waters, together with the family members.

“Byuar” in this instance is a family member, and in Mongolian “-eep” is the ending of the instrumental case
(-09p...), whilst “eir” is the ending of the possessive case (plural) (-90...). (After these words, the name of the
person who brings the sacrifice is mentioned again.) Therefore, it is quite logical that they beg for mercy and

make sacrifices to the land and water on behalf of their family.

A (46) Kap manman mapmanzac, ai AHYy0aMm

A (47) Ae maonman mapmawneaac an AHYy0aM

Black tongue = ABL pull=CAUS_V-PREC.SG2 soul soul = *PLUR- POSS.3SG
Kazakh. Kapa TijfgeH TapThIHBIHEBIS, dKaH-KAHIAPBIM

English: Beware of black tongue, my dears!

The interjection (au asHyyzam) in A (46-47) contains the Mongolian plural ending: “-yya.” In the above
analysis, it was also noted that the Garvaa Gorvoo text included not only lexical units of a foreign language
(Mongolian), but also grammatical forms.

“Ax Tiy1, Kapa Tii,” stands for the concept of “white tongue, black tongue” (in Mongolian “maraas/xap xamn.”
It is widespread among the Mongols through Buddhism. ‘White tongue, mouth’ (raraau xa am) are words of
exaggerated praise, ‘black tongue, mouth’ (xap xas1 am) are bad words spoken by others, that is, slander. In
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variations B and C of Garvaa Gorvoo, this phrase B (65) is given as “O030H TaJIT3H TapTaHraac XaH-X0MKa-
xymas” B (64) “Oo3oH TonTon Tapranrac Xan Xoxa Xymas.” Instead of the words “Ak, kapa” - white, black, the
word “yabra” (0zun) — ‘long’ is used. In Kazakh, through invariation, this word is used interchangeably as “long
tongue” and means “unrestrained,” or “scandalous.”

One of the frequently used grammatical forms in Garvaa Gorvoo is the imperative form of the participle
in the second person of the polite form - [wmgws] (in Kazakh “-b1He13”) in the verbs “xy4ssH wHrac, HUMISH
IoHrec, xyBaaumganrac, tapranrac/rapramraac.” The Khoton variant reflects the nature of the Turkic
languages, which preserve the law of vowel harmony. Russian scholars have recorded the verbs
“OyIraiceIHIBICH, O0oIraiichHrbich” With this personification. Opinions on this form are somewhat divergent:
“the predicative prefix “coiareics” is a complete mystery (Vladimirtsov); the prefix “-synyz” is attributed to
the Eastern Turkish dialects; the second person plural form of the second optative mood from the stem “bol,
bul”. It is easy to understand that this verb was formed by adding the suffix “-rait” [-way], which expresses
the tone of a request when giving advice, and the polite forms of the imperative mood of the third person “
sin” and the second person “-11z” in the meaning of desire. In modern Kazakh, the verb forms “kemnreiicinia”
and “OapraticeiHb3” (come, go), and others are widely used. The difference with the Khotons is that the sound
“n” before the final suffix is dropped. This form has been preserved in the Karakalpak language as “-san(yz).”
Basically, the imperative mood in Pra-Kypchak, as well as Pra-Turkic, had two forms: second person, the zero
form of the verb, and third person - sin/-sin. Thus, this type of suffix is one of the most ancient.

To this end, we present to the attention of Turkologists a few unidentified words and phrases:
A (3) YHcno sicuakepyp 6uraiis;

A (7) cenum peiieM skeie;

A (44) D¢ banT™maa, MaeieH;

A (45) Ausau xummr astapbaac XHMeH XUIIIUT;

A (54) Hanxauep.

From the text analyzed, it is possible to identify the characteristics of not one, but several Turkic
languages. Therefore, as the number of Turkologists considering this issue increases, it will be more
productive to “decipher” the Khoton texts.

Discussion

The text material of Garvaa Gorvoo, after having been translated into Kazakh and English, has undergone
semantic and linguistic analysis and, as a result the vocabulary of Khoton words and grammatical forms, has
been expanded. It should be emphasized that almost all words of the Garvaa Gorvoo text (taking into account
phonetic correspondences between Turkic languages) are found in the Kazakh lexical corpus. The same can be
said about grammatical forms, but borrowings from Mongolian grammar are observed. In order to decipher the
meaning of four to five words in the text, it is necessary to consult the Kyrgyz, Uyghur and Oirat dictionaries.

The works of researchers, representatives of the Khotons, mullahs, and informants did not provide any
information about the meaning of the title of the text. Given the close connection of religious texts with Arabic,
we came to the conclusion that the first part of this title is determined by the meaning of the Arabic word
gurbat (R:¢) or gharba, which comes from the core grb, meaning “to be far from one’s homeland, to be in a
foreign land, to be in exile,” and that “ropsoo” can be determined by the meaning of the Arabic words
“ryporn/Fyprer’ (ritual), which are used in modern Turkic languages. In the Uyghur language [worbeet] 1)
exile; 2) foreign land; 3) sad, sorrowful, melancholy loneliness, and in Kazakh rapin (garip) [weerip] means
‘poor, needy, destitute.” Turks often adapt Arabic words into their own pronunciation system, from which it
becomes clear that the Khoton word “garvaa” [wjarva] is not so far from the original word, gharba.

The Khotons undoubtedly felt like strangers in a different ethnocultural environment and sought to regulate
their ancient clan traditions with rituals so as not to deviate from them. Therefore, the name of the prayer, in our
opinion, means “Ritual of those who are far from their homeland”. The Khoton texts, which were transmitted
orally, were written in the Mongolian Cyrillic alphabet, so it was not possible to designate certain sounds in the
Turkic languages. For example, the symbols y, i, 7, k, H (T, 1, g, q, n) in the Kazakh Cyrillic alphabet are absent in
the Mongolian language. In addition, the text was written in Mongolian, taking into account its phonological and
articulatory features. Mongolian has a long vowel sound, the stress falls on the first syllable of the word, and a
bare vowel in an unstressed syllable is pronounced [1], [i], observing the law of vowel harmony. In this regard, it
became necessary to transcribe and adapt the Khoton texts into the Turkic script. As a result, it became much
easier to recognize, analyze, and translate words in Khoton texts, the meaning of which is unknown.

The study also addressed the question about functioning of the Quranic elements in Garvaa Gorvoo. In
Kazakh linguistics, Quranic elements in religious folklore are considered as words-inclusions. Their function
in folklore is to maintain a religious background and influence the religious self-awareness of the recipient of
the text. Therefore, on the one hand, the Khotons had to feel that their religion was Muslim and that they not
lose it, whilst on the other they had to adapt to the conditions of life far from their homeland, and find harmony
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with the land, water, and nature. Therefore, a tendency arose in which structural elements of different
languages and different content were used side by side in a single text. It can be said that in this manner they
satisfied their spiritual needs and calmed their souls.

Conclusion

Garvaa Gorvoo is one of the religious (in the understanding of the Khotons themselves) texts of the
Mongolian Khotons, which have reached us in oral form and have been overly interpolated, which has never
been analyzed or translated into Turkic languages, even into Mongolian. The text has a special hybrid
structure, which has a poetic characteristic. It consists of verses and suras of the Holy Quran, Khoton phrases
and prayers, as well as praises in Mongolian describing the inhabited environment of the Khotons. The
internal structure of the text is such that it begins and ends with a religious thesis, and whose main thesis is
that of the words pronounced in the Khoton language during the ritual of sacrifice, expression of gratitude to
higher powers, search for protection from danger, request for help from Amal Humal, god Khan khoja, and
saints. The result is a reflection of the process of searching for harmony in the natural environment. That is,
this is not a purely religious text, as the Khotons themselves understand it. This unique emotional-semantic
text format contains requests for help from the land, water, mountains, stones, and heavens, from everything
holy. It reflects the uniqueness of the beliefs of the people in a different environment and, in some places,
blessings are also heard in the form of prayers with the hope of maintaining well-being.

The method of critical study and divination (additions, additions of missing elements), methods of
comparison, analogy, contextual and distributional analysis, and sound substitution were used to analyze and
understand the text in the Khoton language. Methods such as considering the phonetic features of words
written in Mongolian Cyrillic, searching for, and adapting “distorted” words from Turkic languages, as well
as empirical knowledge and intuitive solutions were also used. Derivational analysis of words in the text was
carried out using the glossing method. This helped to compile a list of the main words of the extinct language
and determine its grammatical system. Grammatical forms were described from diachronic and synchronic
perspectives as required.

To summarize, we translate one of the Khotons texts, recorded in a foreign language environment
according to the laws of acoustic phonology, and which has survived to this day, into Kazakh and English, in
order to present it to the academic community, and further to the attention of Turkologists the yet unknown
phrases and words found in it. The connection of the language of the Mongolian Khotons with the Turkic
languages, their specificity and differences, phonetic, lexical, and grammatical characteristics, and indeed
other issues. We believe that these issues could form the subjects of future research. This research may serve
as a valuable resource for future studies conducted by specialists in historical-comparative linguistics or
extinct languages, as well as those examining the processes of interaction and assimilation between
structurally related languages — namely, Mongolic and Turkic languages. It can provide a practical foundation
for addressing theoretical issues in historical phonology, lexicology, and textual studies, the relationship
between Turkic and Mongolic languages, and even certain aspects of the Altaic hypothesis.
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